            But there is also an external relation of the Covenant of Grace, which comprehends

many who shall not receive salvation, and are thus never incorporated into the

covenant. Still they live within the confines of the covenant revelation, and stand to a
certain degree in an external relation of this covenant. Their congregation is holy, the

same as that of Israel in the Old Testament was holy, although not every Israelite was

sanctified in the blood of Christ.

          Regarding this external relation, they are all comprehended in the covenant and the

church. Baptism therefore appertains also unto them, in contradistinction to the

children of the heathen.

          The promise, however, is only unto the elect; unto them, children as well as adults,

is salvation promised, and grace in Christ is sealed in baptism unto them only
Rev. Kersten is so clear in his explanation of Holy Baptism for infants, that I would like to quote him even further, where he continues his explanation in the COMPENDIUM, clearly answering some of the commonly asked questions concerning infant baptism. He asks:
          But are we then to presume that all children presented for baptism are elect and

regenerated? Dr. A. Kuyper strongly insisted on this, and even ejects out of the

Christian Reformed Church any who does not presume this. He further writes that the

church "is to Suppose the newly-born to be already regenerated, and is to baptize them

on this ground." But we reject this doctrine, because:

          a) A presupposition can never serve as a basis for baptism; infant baptism has a

firmer foundation than presumptive regeneration, namely, the immovable covenant,

and the infallible promises of God. And,

          b) The grace which is sealed in baptism is not a subjective, but an objective grace in Christ. The question is not whether these parents, or these infants are regenerated or

not regenerated, that grace may be assured in their hearts; but, in baptism, God

confirms His Covenant unto the salvation of His elect, and to the comfort of all His

people.

          In due season God shall apply unto His elect, purchased with Christ's blood, the

benefits of the Covenant: the one in his youth, the other in a more advanced age,

according to His sovereign good pleasure. This God seals in baptism. There is

nothing for us to presume in baptism.

          But are we not taught in the Canons of Dort that all children who die in infancy, go

to heaven? The Canons of Dort, First Head of Doctrine, Art. 17, declare; "Since we

are to judge of the will of God from His Word, which testifies that the children of

God are holy, not by nature, but in virtue of the Covenant of Grace, in which they,

together with the parents, are comprehended, godly parents have no reason to doubt

of the election and salvation of their children, whom it pleaseth God to call out of this

life in their infancy."

          This article by no means implies, however, that each and every child shall go to

heaven if he dies in his infancy. The church fathers of Dort never did affirm this. That

is clearly manifested by the Acts of the Synod of Dort, as, for instance, the judgment

given by the delegates of Utrecht. They said: "For salvation, and the promises thereof,

emanate solely from election unto salvation. Now the promise is unto young children:

I am thy God and the God of thy seed. Your children are holy: and the promise of

salvation is unto them: Let them come unto Me, for of such is the kingdom of heaven.

          If election, then, applies unto young children, so likewise does reprobation apply to

them. Such was manifested by the rejection of Esau, being yet a young child; yea,

being not yet born. Which example the Apostle advances to manifest conclusively the

general doctrine of reprobation, drawing his inferences from a particular instance as

evidence of the truth of it in general, the same as the Apostle confirms the doctrine of

the election of God, with the example of Jacob, being yet an infant: "as yet unborn".

          Thus it is evident that the Canons of Dort do not teach that all children who die in

their infancy are chosen and consequently go to heaven. Among them some are

chosen; others rejected. Why then do the divines of Dort speak in such a manner?

They did this to defend themselves against the slander of the Remonstrants. The

Remonstrants deny God's sovereign election. They wanted an election founded on

foreseen faith and good works. And whereas infants can neither exercise faith nor

perform good works, the Arminians slandered those of the Reformed faith by saying

that they in fact condemned young children. It was to counteract this calumny that the

divines of Dort spoke in the manner they did when composing the Canons. God has

His elect also among children who die in infancy, and shall receive them in glory, as

is evident with the child of David, and also that of Jeroboam. Of the certainty of this

none have to doubt. But that does not imply that all children that die in their infancy

shall be saved. Only they who belong to the Covenant of Grace shall be saved. They

are chosen unto salvation in Christ.
